A LOWARI TALE

The foregoing list does not cover all the valuable material
that has appeared in our Journal since the Jubilee of the Society,
and we hold much interesting matter ready for publication.

Members of the Society and others may well have learnt
during the War years something of the fate of Gypsies in Central
and Southern Europe, and we should be grateful for articles and
notes of their experiences and examples of Gypsy folk-tales or
songs that they may have picked up.

During the period under review death has claimed from
among us Dr. Moses Gaster, William Ferguson, a former Presi-
dent, Willis Watson, Sir George Grierson, O.M., Irving Brown,
Mus. Alfred Woolner, Arthur Symons, whose graceful essays from
time to time adorned our pages, Dr. Haberton Lulham, Sir
Charles Strachey, K.C.M.G., C.B., the Rev. Alfred Veasey, the
two brothers Patrick and Christopher McEvoy, who gave their
lives in 1942 and 1944, one at sea and the other in France, and,
in October, that brilliant young Romani Rawnie Lady Eleanor
Smith; and, among our Romani friends, Esmeralda Groome,
Oliver Lee and Ithal Lee.

Mr. W. J. Haley is to be congratulated on his appointment
as Director General of the B.B.C., though this has made necessary
his resignation from our Society. He assures us of his continued

interest in our work.
F. G. A.

II.—A LOWARI TALE
Collected and translated, with Notes and an Introduction
By Jax Yooks
INTRODUCTION

T is only after much hesitation that I decided to publish the
Lowari tale of the T'zintzari (mosquito), to which I listened
during clear summer evenings, sitting round the camp fire, and -
on cold winter nights, squatting or lying on our big soft eider-
downs (pelhoski dunha) enjoying the comforting warmth of the
pot-bellied stove in our winter quarters. Outside the strong
wind would be blowing and would make our caravans swing on
their high wheels.
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Each time I heard the story being told I would again and
again be struck by the richness of the language and each time 1
would find it more beautiful and more expressive. The tale of
the T'zintzari is indeed one of the most beautiful specimens of
the Lowari langnage. But it never occurred to me until to-day
that I might, by recording it, let people other than ‘ my own’
enjoy this story.

I spent several unforgettable years with this nomadic tribe
of the Lowara, living their life, honestly and sincerely, as one
of them without any °arriéres pensées.’ I was hungry with
them when food was short, and with them I rejoiced when there
was plenty.

I loved the highroads that crossed the Continent, I loved the
sun that warmed us. I loved the family who had adopted me,
and I knew I was loved ; I was full of admiration for the devotion
which is found among them to those of their race, and I was full
of wonder for their spirit of mutual aid. I learned their language
and learned to make use of it. At that time the idea never came
to me that I might ever write or publish something about these
people. Many things have happened since those happy days.
In the countries occupied by the Nazis, and where I lived during
nearly all the years of the occupation, every one of us was a
soldier in the underground war which we, without mercy, waged
against the intruders in order to save our civilization from total
destruction. It is in this underground struggle that I realized
how much I belonged, not only from a biological standpoint, to
the race of those who were fighting.

‘It became clear to me that after the War was over and the
armed fight had come to an end, I would have a duty to the
community to which I belonged. I decided then that I would
" publish some of the things which had come to me by chance,
which, hitherto, I egotistically had kept to myself.

Coming straight out of battles, from which many of my best
comrades never returned, I still live in that atmosphere of hero-
ism and danger, of life or death, and now, as I finish writing
down for you this Romani story, I ask myself whether such a
tale is of any worth.

&® * w L L L ®

As a specimen of the art of the narrator, I think I may claim

that this tale is full of points of interest. It is told in superb
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Romani with deep inflections and unusual Gypsy idioms, and for
this reason, and in order to convey its full flavour to English
readers, I decided to give a free rather than a literal translation
of it. Not only does this skilled raconteur use picturesque
variants of the traditional folk-tale opening and folk-tale tag,!
but in §33 he introduces an original folk-tale link which is a
pleasant change from the more conventional formula. Nor does
he identify himself vaingloriously with his hero, as is common
with some Gypsy narrators, but regards that character with
critical aloofness and even strong distaste for his behaviour,
which he conveys to the audience by typical Romani curses (as
in §11), or apologies for his offences against the prescribed
Gypsy laws of decency (as in §42). His dramatic power is further
exemplified by vivid gestures (as in §§ 24 and 45), by the slow
repetition of a phrase for emphasis (as in § 18), or by unique
exclamations of woe to express exactly the pain felt by his
characters (as in § 23). Typically Lowari also are his flashes of
racy humour throughout, his apologies for mentioning subjects
of delicacy (§4), his allusions to whistling as a sign of con-
tempt (§14), and to casting insults on one’s ancestors as an
unforgivable crime (§ 21), to the covering of the head by married
women in the presence of men (§ 28), and to the superstition that
it is an ill omen to name certain objects or persons in conversa-
tion (§ 33). Even the introduction of a hospital and modern
surgery into a folk-tale is not so much an anachronism as a proof
that this Lowari narrator was not only a knowledgeable man
himself, but had for his listeners Gypsy men and women who
were in every way as up-to-date as their gentile neighbours.

* * * * * ® *

The language spoken by the Lowara is called by them Lowa-
ritzka. It is a very poetical language which has an exceedingly
large vocabulary. The Lowara are fond of lengthening their
vowels? (e.g. Lowdra viirbin lingones) and this makes Lowaritzka
sound very different from the dialects of other Gypsy tribes.
They like a deep, warm and varied intonation, and as a result

! Of the type described by Aichele (Zigeunermdrchen, no. 9, p. 314) as * die
biographische Form der Schlussformel.’

* Mr. Gillint-Smith writes that this lengthening of the vowels as well as the
accentuation are due to Magyar influence,
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their dialect is endowed with a rhythm and an expressiveness
which are lyrical and sometimes dramatic.

The structure of the sentences by which they express their
ideas is very elaborate and the order of words more complicated
than in other Romani dialects, so that their meaning is often
ambiguous, e.g.: Tai kade sas hot anda dillo tziniziri miyalo
godjdver i kerdjilo (And that is how from a foolish mosquito he
became a wise mayor). They like to indulge in a flowery, highly
ornamented style.

Certain sections of the Kalderasa tribe affect to imitate the
manner of speech of the Lowara, because they consider that it
denotes good breeding. The Lowara in’ their conversation
endeavour to display a great knowledge of the words which are
¢ purely ° Lowaritzka, avoiding carefully the use of words or
phrases belonging to dialects of other tribes at which they
sneer. Indeed some of them adopt a rather snobbish attitude
in this respect.

The old families of the Gypsy democracy, such as the Yojesti,
Trokesti, Dunsedti, who carefully refrain from intermarriage and
social intercourse with people not belonging to their own caste,
speak a distinctive and refined language which is their exclusive
privilege and by which any Gypsy can recognize their origin and
determine from which branch of the genealogical tree they have
issued.

Some information concerning the adoption system of the
Lowara may not be devoid of interest, in view of the exclusive
character of this tribe, though it may at first sight appear to
be paradoxical. It is customary with the Lowara to adopt very
young children who can therefore be entirely brought up in
accordance with the laws and tradition of the tribe, and it might
be worth while to make this question a subject for future research.
It certainly has permitted an admixture of fresh blood which has
gone a long way to prevent a degeneration of the race. The
children who are adopted in this way remain ignorant of their
origin and are considered to be ‘ of the same blood.” Having
been educated in these families these new elements preserve the
purity of their language and traditions.

In recording specimens of this Lowari dialect for the JGLS.
I am adopting the system of transliteration recommended by the
Society (see JGLS. (3) i. 91-3), with the following modifications i—

S i - e ————
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o=the sound of o in French ‘ rosse.’

e=the sound of € in French ‘ été.

a=the sound of* in French ‘ pére.’

j=the sound of French j in ‘ juge.’

dj=the sound of English j in * judge.’ .
r=the strongly rolled sound of French r.
v=the sound of French v in * vie.”

w=the bi-labial sound of South German w.

ing of that vowel and drawling of the whole syllable in which it
occurs, that being a peculiar characteristic of this dialect.

The stress in Lowari is always on the first syllable unless
otherwise indicated in my texts by the accent ’. So the opening
words of the tale should be thus accented : Andi kidi swintsi
sivmnakidni rat kdi éi mdi dvala tdi kdi & mdi didala. . . .

TexT

’

O Tzintziri : LowARiTzkA PAraMida

1. Andi kodi swiintsi simnakini ral, kai é mai avala tai kdi
¢i mai dicola, sas dnda 'k t'am diir, dir, p'ardal | bare paya, varikai
ok tsigno Tzintzdri.

2. Wi tu janes so si ok tzintziri, me gindi ? L p“iirdne Rom
amdre, le Praizoske le éace, p'anan laske mai but ** suggndgi,’ vai
avar vorba inke p'ardni ** ginddtsa.”

3. Kodo tzintzdri, p'anav timange, barimango sas hot éi mai
Siundjola pe kadi lima. Konik nasti dik'slas las ki nasil sas

TRANSLATION .
Tue Mosquito: A Lowarr TaLe

1. In the golden holiness of a night, that will never be seen
again and will never come back, there lived in a certain country
far, far away at the other side of the great waters a little mosquito.

2. You know what a * tzintzari ’ is, I suppose  Our ancestors
the Gypsies of the old days in Prussia (and Hungary) called him
mostly * suggnogi.’” They also gave him the name ° gindatsa.’

3. This mosquito, let me tell you, was so conceited that the
like of him was never heard of or seen in this world. Everybody
hated him for his wickedness. He was constantly boasting about

. — a
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igan. Si addralas pe hot godjdver i, hot vo sas o mai Sikdr dnda
I t'ama.

& Kaghdi jalas tai kaigsdi bandjolas wi 1 raklia wi | Sea
marnas anda laste. (Vo p'analas anda paste). Wi romadine romnia
Savoransa kamanas las—te yartin kai proméniv apgla tamande !

5. Anda’k t'am ndi diir kétar sas ma¥kiral @nda 1 bire vafonde
ak p'iirdno p'agordo djiz. Tai and’o djiz o p'dgerdo kiko ba¥las i
p'uri méméli kai érekre p'abalas.

6. But méand¥ kai Sinnas la méméliako éuddto hiro jannas ka
kado t'am lako hot paygi z3r lasa te zumdvon. Ma kdrkon zumdvalas
pe la éarra méméliasa p‘abirdo i péko avalas palpile.

7. No! kana amdro tzintziri ¥indas pe kado bayo gindisailo ok
sémiko anda paste. . . .

8. Las oka bara iira, tai Sindas paske diii bare tartini, maklas
le cilasa t'ulones. Poklas trin kotSra mas, ajdrdas trin purima,
las trin l6le papriki tai ok birniko lon.

his intelligence. As for beauty he was unequalled in the whole
earth (so he said).

4. Everywhere he passed or paused (on the roads) the peasant
girls and young Gypsies were dying for him. (So he said about
himself.) Even Gypsy women married and with children—for-
give me if I allude to such things in your presence '—fell in love
with him.

5. In a (wild) country, not very far away, in the heart of
dark woods there was an ancient ruined castle. And in this
old ruin there lived, all by herself, an old candle that burned
eternally.

6. Numerous were the men who, on hearing of the candle’s
fabulous reputation, set out for this country to match their
strength against hers. But whoever matched themselves in duel
with the wretched little candle came back scorched and roasted.

7. Well | when our mosquito heard all the palaver (concern-
ing this business) he paused a little in inner speculation.

8. Then he took a big knife, cut two thick slices of bread, and
buttered them generously. He roasted two pieces of meat,

peeled three onions, helped himself to three big pimentos and
took a pinch of salt.

0
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9. Atin&i papglas sa peski bici anda peska déako biro galbeno
diklo, tai gelotar le gavires te rodel kai trailas kiki ziirali memeli.

10. Mirlas anda ydliate te janal hot sas varikon pi lima te @val
mdi ziirilo lastar—Tdi katar sas vo zirdlo, favale? Nas vo mii
baro sar sk mak !—

11. Pirdas ok fon, wi diti Sn pirdas, tai po trito on raslas kai
mangalas te resal. (Mdral las 0 switnto D3l tdi wi lasko barimo !)
Caces gindilas o teintzri hot 1di baro araslas akini. (Dol les o
Dil andi p'iiv 1)

12, Tzirdas i §ipka anda 1 yaka, Sitas | vast anda | posséa, tai
tzirdas karing o p'agardo djiz kii i méméli bedlas. Kordas sir
kardas, tai anda soba das kai mangslas te dval.

13. Kana i tsigni méméliéri angla peste diklas éidisailo
apgliines. So sas s te keral akdnik ?

14. Kehegindas zurdles te dilal so karla i méméli. Ci na
izdrandas. Vazdal o nak opre f'ai %liszil. Ci akanik, é na
mifkil o para. \

9. Then he packed all his provisions in his mother’s big
golden kerchief (knotted it) and went on his way in search of
the village where lived the invincible candle.

10. He choked with anger to think that anyone in the world
could be stronger than he was.—And who, young men, (told you)
that he was strong ? He was indeed no bigger than a fly.—

11. He walked for one month, he walked for yet a second
month, and in the third month (at last) he arrived where he
wanted to arrive. (Let God strike him in his pride !) Truly the
mosquito looked upon himself already as a personage of import-
ance. (May God let the earth swallow him !)

12. He pulled his cap over his eyes, thrust his hands into his
pockets, and set out in the direction of the ruined castle, where the
candle lived. It did not matter to him how he managed (to get
there), so he forced his way into the room where he wanted to be.

13. But when he saw the wee candle (standing upright) in front
of him he was at first taken by surprise. What was he to do now ?

14. He coughed very loudly to see what the candle would
do. She did not stir. He turned his nose up and whistled.X
Even now the flame did not budge.

! To whistle in somebody’s presence is looked upon as a sign of contempt.
A Lowari whistles only to give a signal, never in’ other circumstances, such as
whistling a tune.
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15. Akdnik o Tzintzdri o bandjilo yolizval anda paste. Tacilas
lasko rat, maral lasko kalin mai zurdlas tdi baske yika yag dan.

16. 1 méméli s vai si: & persl lake p'aro kanéi. (Radjil la o
switnto Dol tai durdaral latar le dujémanon!) Voi s kapgeraki
méméli tai katar 3k swinto t'an avilitar k'ate.

17. Co tzintzdri tzirdal karipg late tai dik'sl téle pe late prasd-
masa., Sa éi na dal las anglal kinéi.

18. 8a mai but xolisvel amaro éingarako Rom, tai dal te {kudtl)
prasal la pasa tai te kil la wi deatar wi mostar jingales. Apglal
&i dal, tai anglal &i dal.

19. Wi armdia bire del la éarra mémélia fista ive. Nasti éi
xolidrala la éi sar. I méméli éi pe laste na dik'el.

20. Akdnik wi bindjaival tai tzipil lake lowaritzka. * Av
mansa avri le san tu Rom tai zumavas ame. (0 lajdv te yal

15. Now the mosquito, possessed by the devil, grew furiously
angry. His blood was boiling, his heart was beating fiercely, and
his eyes were throwing sparks.

16. The candle remained herself : none of this moved her at
all. (May the holy God bless her and keep her enemies far away !)
She was a church candle (you see) and had come here from a
holy place (of pilgrimage).

17. Our [lit. * your ] mosquito drew close to her and looked
down upon her mockingly. _She did not (condescend to) answer
anything at all.

18. Our quarrelsome man got more and more enraged, and
began to mock her and insult her and her mother as well as
herself in a most obscene manner. The candle did not answer,
she did not answer.!

19. The mosquito even began to curse the poor candle, very
thoroughly, for no reason whatever. It was impossible for him
by any means to make her lose her temper. The candle did not
even cast a look at him.

20. So now he flew into a rage and shrieked at her in Lowari :
* Come outside with me if you are a true man [lit. Gypsy] and let
us try our strength (in duel).’? (Let shame devour his face !

! This mpontlun of the Lowari story-teller emphasizes the obstinacy of his
character in making no roply.

# This is the regular phrasein use among the Lowars when one man challenges
another to a duel.
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lasko miii! Sostar zorasa kamel te maral pe kuka p'arorasa; éi
kardas laske kanéi nasil.)

o1, Atinéi la méméliake milen kikl andi p'iv. Ci mai janal
& so si i dar. Tai si é vurbil bsa : feri lako ddut tzdrandas
vorta ak sémiko.

22, Kana afarsl hot éi kikimo & na milspgo lajdv & hasnin
Ifate jal ok pasitzo palpdle tai maldavel la ok dikiim romdnas andi
falka.

23. “ Hir8, hirs, hirk! p'abilam. Miro vast ydlan, mémélio !
Sdr de éi na aédrdan hot pirdsa kamavas te kerav tusa? Sostar san
tu katzivi nasil mansa? Me tite & himivas man. Nas man &
gindo gindosko ando $éro te kerav tusa trittso vai hamifigo.”

24. (Tai roval tuke kabira asfansa dnda bari duk tai la bara
daratar. . . .)

By what right does he desire the poor little (candle) to try her
strength with him, (the more that) she has never done him any
wrong.)

21. Then he insults the candle’s ancestors, those who are
under the earth.! He knows no longer what fear is. And she
did not speak a single word in reply : only (this time) her light
quivered slightly.

22. When he perceived that nothing was of any avail, neither
scorn nor insults against (the memory of her) ancestors, he took
a step backwards and, in Gypsy style, gave her a blow with his
fist under the chin. :

23. “Oh! oh! oh! I have burned myself. Oh! candle, you
have devoured my hand. - How is it that you did not understand
1 was only joking with you ¥ Why are you so cruel to me ? 1
was not trying to take advantage of you. I had not a suspicion
in my mind of any bad intention towards you.’

24, (And there in fear and pain he (stood) weeping tears as
big as (my fist).) *

! Casting insults on ancestors is the worst possible erime among these
Gypsics, It is a challenge equal to a declaration of war. If the opponent is
proud and brave, he fights, if he is a coward he remains still. In this latter
instance he allows his ancestors to be insulted, and the Roms know that the
Dead will take vengeance on him.

* *He weeps tours as big ns . . . is an unfinished sentence of wh:eh the
complomentary part ‘my fist’ is exp i by the tor's g

. VOTy
typical of the Lowari dinlect. A clenched fist is thrust forward at tlle hm.ght of
the hip, the elbow close to the body and the back of the hand turned downwards,
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25, * Kon paéando hot i méméli zirali sas éaéas ?  Kalo lil te
lav miire dadastar te na mezissili mange kvle ilaski !

26. Pasko diklo le xabenasa po t'anaste mullas. Wi paski 5ipka
bisterdas wi paske papiica xasaral po drom kséi na¥el. Roimasa
aval ka paski déi tai ka pasko dad. 2

27, 86 kordan Sivo? 86 kardan, mire ¥vo?” Tai wi i
déi laski dilisvel kana dik'sl kiko p'abarimo lasko, tai hot vast ma
ndi las.

28. I p'iiri déi laski p*andal pasko diklo po Sero, lel paske filira
kai sas la garade dndo t'an, t'ai jaltar paske fdvesa ka i Spita i
biri.

29. “ Doktora biréa, tute dvilam hot wmiire &vores te sastidres.
Del o Dal baxt tai sastimo ! 86 trobina tike lowe poéinde dvna
tike. Wi galbi t'ile dasa tut, te san tu katzavo godjdvir hot i

25. * Who (he went on) would believe that the candle was so
strong in very truth ¥ Let me have news of my father’s death
[lit. a black letter from my father] if she did not appear to me
to be faint-hearted !’

26. The mosquito abandoned the kerchief with his provisions
on the spot. He also forgot his cap and scattered his shoes on
the way, he ran so fast. He arrived in tears at his mother’s and
father’s.

27. * What have you done, boy ¥ What have you done, my
boy ?’ And his mother became wild (with grief) when she saw
these burns of his and that he had no hand.

28. His old mother ties a kerchief round her head! took out
her pennies which she had hidden inside her mattress, and sets
out with her son for the big * hospital.

‘O great doctor,’ (she said), ‘to you I have come that
you may heal my son. God grant you luck and health! The
money that is required shall be paid to you. Even thick gold
sovereigns ® we will give you, if you are skilful enough and have

! The Lowari tradition prescribes that married women should cover their
heads with a kerchief in the presence of men.

# The epithet bari here as applied to 4pita emphasizes the tragic side of the
hospital rather than its vastness.

- By galbi are monm. American gold coins of the value of 20 dollars. *1I
shall give you gold eoins * is a promise often made by the Lowara to physicians
and lawyers when they are in trouble and want the help of these powerful men—
and a true Lowari lly keeps his promi The (Curari, however, who
resemble them physically, break their promises and thus cause confusion.

s, - R ST,
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biris te %os miire &ivaske vast névo. Hai, Dévla! yile miire Sives.
xdle las.”

30. “ Vast névo trobul ée Sives, Romnfo, katar lnsa las?
Manusoyge vast si ame. Ame nibti sastidras las, kii tzinlzdrango
vast névo le Siasa las ndi ame.”

31. “Jan rédon anda boltsi, kam ardilkss vérsso.” Géle te
rodan dnda foro ; wi pYiiden wi mangan, vast & arakan.

32. Kana dil'an hot ndi hasna te rodan mai but, kidon pe ketdne
le tzintzirengo nipo tai keran pangi éorrivani kris: * Sostar le na
Yiiasa amdre voroske kaniako purno?” °° Kaniako purno?”
Ova, Romdle, kaniako pirno!”

-33. Géle palpale ka i fpita. (Te jal la raédsa te na dik'a dnda
siinande !) T'ai 1 doktora le mai bare side le tsigne tzintziraske
kaniako purno baro.—Misto si !

the ability to replace the hand of my son. Oh, my God! they
have ruined my son, ruined him !’

‘ Your son, Madam, will need a new hand (replied the
doctor). but where shall we get one ? We have only the hands
of men. We cannot cure him because we have no mosquito
“ hands ' to graft (on to the limb).’

31. *Go and search the shops’ (said she), ‘ you may find
something (that might do).” They went and searched in the
town ; they asked and begged (but) they found no hand.

32. When they realized that it was futile to search further,
all the Mosquito tribe gathered together and made the feeble
suggestion : * Why not graft on to our cousin the foot of a fowl 2’
“What ! the foot of a fowl 7' * Yes truly, Gypsies, the foot of
a fowl.’

33. They went once again to the hospital. (Let it disappear
with the night, and let it not trouble my dreams!)1 And the
cleverest surgeons sewed a huge chicken’s foot on to the small
mosquito.—Good ! (let us get on !).2

1 These are the magic words of a spell used by the Lowara in self- pmbom.um\
every time they evoke in conversation such unlucky j bj or symk
as a priest, a hospital, a lighted candle, ete., which, if seen in a dream, presage
o jail, illness, death or loss through death.

* This is interpolated by the story-teller in a tone of wl.f nppwv,a! and serves
as a link between the end of one chapter and the begi g of it
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34. No, gindis tu akinik hot pe gédjate avilas abd ? Niéi,
praliko !

35. Kade sigo hot lasko dikim sastilo sas @i éi mai dukdvalas
las, bl paske bara éira tai . . . Defiyak vir aba mdrdjilas o tzintzdri
la méméliatar tai das las o Del te dvel pe godjate. Te hamil-pe mai
but la éorrate & mai rodal.

36. Kai dilon las 1 mand§ tordjon po drom te la¥in las te nak'al
pasi fandé, tdi tzipin pala bste : ** Cuddtona, kon san tu ? 86 san
tu, mirf vai jivli? Sosko béto san?”  Si las akdnik &v kaniake
purno, Star kianiake pika, kaniako Séro tai bul.

Dille pavira éapgddan dyla laste tai ridjin laske sar te avilo vo o biro
Del.  Sako djas baral mai but lasko barimo tai dal o dilimo anda
lasko Sero.

38. No! Ek djss pafa ok rapntko payi baro naksl tai dik'al
le gavaske mitydlss kai nayol fista nango. Avildar éor vindelivo
" ki le miydlaske gada éordas tai wi gélo.

34. Well ! do you think that this brought the mosquito back
to his senses ? Not at all | little brother !

35. As soon as his fist was healed and no longer gave him
any pain, he took his big knife and . . . Ten times already had the
mosquito (seen himself) vanquished by the candle, and then God
allowed him to come to his senses. He no longer sought to pick
a quarrel with the poor (candle).

36. When people saw him (walking along) they stopped in
the road to wait for him to pass by them, and then they would
shout after him : * O miracle of a child, who are you ? Are you
a male or a female ¢ To what class of animal do you belong ?~
He now had six chicken feet, four chicken wings and also the head
and rump of a chicken.

37. And in very truth I must tell yon he looked like a miracle
of God. The stupid country folk went on their knees in his
presence and prayed to him as if he had really been God. Every
day his pride increased till this folly turned his head.

38. Well! one day he was sauntering by some running water
and saw the mayor of the village swimming naked in the stream.
A vagrant robber had come upon the mayor’s clothes, seized them
and disappeared.
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39. Aldnik ma nii le miydlas gida so te lol pe paste, ldi nango
siir si Kére & tromal te jal. O miaydlo akdral le tzintzdras ldi ridjil
las le ajitil virisir. Lowe Sindval laske bul.

40. Kerel laske o tzintzdri kadi kris : * Gaja, me te ajutisdrav
tut Sai, feri tu si fe pacas muro mii tai si tu fe keras s6 me tuke
ponno.”  * Paéiv, Rayo, paéiv; kor sar tu aédras ldi dvel mdi
fédsr.”

41, Tdi o éorro tzintziri parival le gajssa : anglinas o §ro,
pila kodo i biil tai o pir, wi vast tai pirne pariven. Tai kina
gita i le éo tzintziri mdanii¥ mezil td@i o t"ilo miydlo valtozindas
pe le caddtone tzinizireste.

42, O tzintzdri kai mand¥ kardjilas jaltar ka le miydlosko djiz.
Nas vé sikido mani%mnsa te trail, {ai dnda kédo si hot ndi les éi
sosko lajav nangas pe 1 vilitzi te piral tai pafa 1 jivlian te nakal.

43, Le intrégone foroske raklora pila leste na%n k'slimasa tai
djilansa. Gindin hot mato i lo.

44, K'ére le gajaste resal, del anda lasko k'ér, tai hurdvel anda 1

39. The mayor had now nothing left to cover himself with,
and did not dare to go home, naked as he was. He called ont to
the mosquito and prayed him to help him somehow or other.
He promised money, more and more (money).

40, But the mosquito put forward his own views, (thus) :—
0 farmer, help you I can, only on condition that you believe
what my mouth (says) and that you do what I order.’ (The
mayor answered): ‘I agree, O master, I agree; act as you
consider will be best.’

41. Then the malicious mosquito made a barter with the
peasant: first of all they exchanged heads, after that their
‘ behinds * and bellies, and further their hands and feet. And -
after they had finished, your mosquito looked like a man and
the stout mayor was transformed into the miraculous mosquito.

42. The mosquito who had become a man went to the mayor’s
palace. He was not used to living in the company of human
beings, and therefore felt no shame at all at walking naked along
the streets and passing (in this state) near to women.

43. The urchins of the whole town ran after him, singing and
dancing. They thought he was drunk.

44, He arrived at the hame of the peasant, entered the house,
and dressed himself in the most gorgeous clothes of the man.
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gijaske gada le mai raikdne. Tai kade sas hot anda dillo tzintziri
mityilo godjiver i kardjilo.

45. Pala kurko dii jal lasko biav aka barvila pavirkiniasa.
Xama lai pimo na mai promdnin . . . Si ba¥dimo tai kslimo tdi
amaro tzintzdri paski voya kéral.

46. Akdnik aval o éaco gajo te parival palpdle le tzintzdirssa tdi
maygal pale te kardjol mand¥. O tzintziri haldra si aba, tai kamal
la raklia, wi i rakli dnda laste méral.

47. Pala soste te inkrol v6 posko éaéimo le miydlosa ? Te
avilas le dille gajos kado biro pacamo anda liste, o Del si te
dilidrdas los ! /

48. Folil o pimo tai 1 gazdi pén sar yaipga. Tai keéi dilidgral
lan o p'iiro gajo kuko paske viirbimasa hot pe laste xolidlas t'em tai
lima. Kon pacando las hot v6 sas o miyilo éacas ?

40. I rakli, kai apglinas sas laski pirdmi, loski kéri boldas,
tai pékle las pi yag tai yile ls anda biavaste.

And that is how from a foolish mosquito he became a wise
mayor.

- 45. Two weeks later his marriage with a rich farmer’s daughter
took place. About the food and the drink we will make no further
mention. . . 1 There was music and dancing and our mosquito
enjoyed himself thoroughly.

46. But now the real peasant arrived to change back again'

with the mosquito as he wants to become a man as before. The
mosquito was already intoxicated, and was in love with the girl
and she too was infatnated with him.

47. Why should he observe the pact (he had made) with the
mayor ? If it had occurred to that fool of a farmer to put so
much faith in him, it must have been God who had duped him !

48. Drink was flowing (freely) and the guests were drinking
hard [lit. ‘as if from a well’]. But the old farmer maddened
them so much by insisting on talking and talking that the whole
world grew infuriated with him. Who could believe him (when
he said) that he was the real mayor ?

49. The young woman, who had been his own betrothed
before, wrung his neck, and they roasted him over the fire and

- devoured him at the wedding feast.

! This is an unfinished sentence by which the narrator wishes to convey an
idea of unlimited abundance,
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50. Wi me simas kutka téla mesaliate garddo tai sa Sindam
tiai sa diklom. Kai simas bokilo ééral zumddam te lav ek kotir
dnda la afta-purnangi kaniate, mayge tai mira déake. Tai dikle
man le gaje tai avri nasdde man. 8@ anda kodo si hot préba nasti
dav time hot miiri pardmiéa éaétmo si. T'a@i sa avilamiar tiimande
te p'énav la, kam naéol wi timdro tzaito tai peral timayge dragi.

50. T was there also, hiding under the table, and I heard
everything and I saw everything. As I was famished I secretly
tried to snatch a morsel of the six- [lit. “seven '] legged chicken,
for myself and for my old mother. But the farmers perceived
me and forced me to flee. That is the whole reason why I cannot
give you a proof of the truth of my story. But all the same I
came to tell it to you, (in the hope) that it will give you pleasure
and help to pass away your time.

Nores

For other loan-words or unusual Romani forms not mentioned
in these Notes readers arve referred to the Lovari Vocabulary
edited by Archdeacon Ackerley in JGLS. (3) xi. 136-187 [Ack.]
and his Vocabulary of the Nomad Gypsy Coppersmiths in JGLS.
(2) vii. 161-214 [Cop.].

§ 1. tzinlzdri] An onomatopoetic word, imitating the sound
of buzzing, ? from Rum. tintar ‘gnat, mosquito,” for which
Tiktin quotes the following cognates: Mod. Gk. rowrsipas,
Alb. dzindzar, Ital. zanzara, Span. zenzalo, ete.

§ 3. barimdygo] ‘ proud, boastful,’ from barimo * pride,’ pl.
barimata.—hot] Used in the sense of French ° que,’ less correctly
for kai or so. Cp. Ack. hod from Magyar hogy.

§ 4. bandjolas] Cp. Cop. 168 bandjiov * to bend.’—yartin] Cp.
Mik. v. 27, Cop. 180 jertisar- ‘ to excuse’ from Rum. ieérta.—
promaniv] * to make allusions to * is derived, as Mr. Gilliat-Smith
suggests, from the Slavic root pomen, Bulg. spomen- ‘to
mention,” Croat napomen-. The -r- in the Lowari form is
adventitious.

§ 5. érekre] * for ever,” from Ma.g_. drokre; Ack. 151.

§ 6. éuddto] Cp. Ack. 183 tfuda ‘miracle’ from Rum.
ciudat °strange.’

§ 7. mo] An exclamatory particle used by Lowari story-

VOL. XXV.—~os. 1.2 B
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tellers.—hayo] pl. biyura used in a legal sense for ‘ case, dossier,
palaver * ; cp. Ack. baijo * work, thing : difficulty, trouble,” from
Mag. ba j—sémiko] diminutive of sémo ‘a little’; cp. Ack.
in sense of “a little while * from Mag. s ze m ‘seed.

§ 8. fartini] pl. of fartfina ‘a slice of bread,’ from Fr. tar-
t in e.—iijdrdas] lit. ‘cleaned’; cp. Ack. ufar ‘to purify.’—
biirniko] “ a small quantity, a pinch *; cp. Cop. and other Rom.
dialects bilrnel ¢ handful,” Mik. vii. 25.

§ 9. galbeno] A derivative from galbi ‘ gold coins, dollars’;
ep. Cop. 175 galbuno from Rum. galben.

§ 10. Javale] In Lowari favo is used for * young man, youth’
and the diminutive Savéro for * child.’

§ 12. fiplka] Ack. Sipka from Mag. s i p k a.—pasiéa] Cp. Cop.
197 positi, positji, Mik. viii. 51.—séba] Ack. soba from Mag.
szoba.

§ 13. éadisailo] 3rd pers. sg. Preterite of éudiseivav-; ep. Ack.
thudisav- “ to be amazed ' from tfuda * a miracle.”

§ 14. kehegindas) Cp. Ack. gehengi- ‘to cough’ from Mag.
k 0 h & g.—izdrandas] Cp. Mik. viii. 7 lisdra, Cop. 180 izv-, Welsh
R. rizer- “to tremble, shiver ".—%liazil] Cp. Ack. folari-, Cop.
204.—para] Cp. Mik. v. 44 para ‘ smoke * from L. Russ. para.

§ 15. tasilas] Cp. Ack. JGLS. (2) vii. 257, Cop. dat¥uv- ‘to be
warmed,’ Mik. viii. 78 s.v. falo.

§ 16, radjil] Cp. Ack. rudzin- ‘ to pray,” Cop. 200 from Rum.
ru g a—dujémanon] Cp. Cop. 174 dufman ‘enemy ’ from Rum.
dugman through Turkish from Persian; in Lowari the
word means ‘ envious, jealous people.’

§ 17. prasdmasa] An abstract noun from pras- ‘to mock, to
ridicule * ; cp. Cop. prasamos ‘libel,” Mik. vi. 31, Ack. pras- ‘ to
blaspheme.’

§ 18, jiungales] Cp. Cop. diunmgales *dirtily,’ Welsh Rom.
éungalo * foul, loathsome ’ ; Mik. v. 68, vii. 38.

§ 19. tista]="wholly, completely,’ is derived by Ack. from
Mag. tiszta ‘pur, net, clair’—ive] Cp. Cop. iuje *gratis,’
Mik. v. 27 jivé ‘ in vain.

§ 20. tzipil] Ack. tsibi- ‘to call, summon, name,” Cop. 208
tsipisar- “ to shout out,” from Rum. tipet ‘a cry.’

§ 21. vurbil] Cp. Ack. vorbin- * to speak.’—feri] Cp. Ack. feri

“only, but, merely,” from Rum. f&ra.—wvorla] Cp. Ack. vorta,
orta * exactly, just,) Mik. vi. 35. b
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§ 22. adarel] Cp. Ack. hadSar- hatschar- * to understand,” Mik.
vii. 60.—hasnin] ‘to benefit from.' from Mag. halzné,l ‘to
profit by."—pasitzo] diminutive of paso; cp. Cop. 194 pasuria
(pl.) ‘steps, strides,” from Rum. p a s.—dukum] By metathesis
from dumuk, ep. Cop. 173.—falka] From Rum. falca *jaw,’
Cop. 174. :

§ 23. hir¥, hird, hir§] An exclamation expressing the feeling
of being burned, as hiy, hix, hix! in this dialect expresses the
feeling of cold or dampness.—{friitso] Etym. unknown.—hamisigo]
¢ gvil, falsehood,” from Mag. hamis ‘wrong,’ Ack. 157; eop.
hamil-pe below in § 35.

§ 25. mezissili] Cp. Ack. mesi- “to resemble,’” ? from Mod.
Gk. poiitw.—kavle ilaski] lit. * of a soft heart ’ in Lowari means
¢ a coward.”

§ 28, filsra] pl. filori ‘ money,” from Mag. filler.—f'an] In
Lowari this word is used to signify ° bedding,” ‘ pillows and
eiderdowns,’ ete.

§ 29. biris] Cp. Ack. bir- *to intend, purpose,” ? from Mag.
birmni ‘to rule, be able, be strong.’—¥%s] contracted form of
2nd pers. sg. present of fuv- * to put,’ cp. Siasa in § 30 below.

§ 30. Romnio] voe. sg. of romni is a term of great politeness
used towards strangers, as opposed to lala ‘ aunt * which is more
familiar,

§ 31. boltsi] Cp. Ack. bolta, from Mag. bolt or Rum.
bolta. ;

§ 32. nipo] pl. nipura * relations by blood or marriage’; cp.
Ack. with sense * people, family, cousin,’” from Mag. né p.—
viroske] dat. case of vére ‘cousin’; cp. Cop. 212 wero, vojro,
wuro, from Rum. v & r, Mik. v. 65.—6va] With this form of the
affirmative in Lowari cp. Sinti dva, Curari &.

§ 34. abd] Cp. Ack. aba ‘already,” Cop. 164 from Rum.
a bia.—p'ralike] diminutive of p'ral beside praloro or p'ralitso.

§ 36. tordjon] Cp. Cop. 206 ferdjov *to stop.’—é&aditona)
vocative of éida * miracle * personified.—béfo] masc. pl. bétura or
bétsi, from French béte.

§ 37. pavira] pl. of pavéri, Sinti piari ° peasant, farmer,
countryman,” ? from p'iv * field, parish.” Cp. below § 45 pavir-
kini * farmer’s daughter.’

§ 38. repniko payi] ‘running water’; ep. Ack. rebniko,
repniko * pool, brook,” which Prof. Jopson compares with Slav,
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rybnik *fish-pond."—miiyalo] From mui * mouth’ with suffix,
and meaning ‘ mouth-piece, spokesman,’ hence the village elder
or mayor.—uvandeldvo] ° vagabond, wanderer’ for more usual
vandra ; 7 from Germ. * Wanderer.’

§ 40. kerav muri kris] This phrase among the Lowara means
“to put forward one’s views, express one’s theory, make a
suggestion,” cp. §32 above.—paéiv] this noun in Lowari when
used (generally with a dative) in answer to a question indicates

agreement, acceptance, authorization, ete. ; ep. Cop. 194 pativ

tu * 1 permit you’ ; pagiv tuke or éo pacivaki="in thy honour’ ;
dav paéiv="1 honour or respect,’ etc. i

§ 41. éorro] Lit. * poor, wretched,’ is also used by the Lowara
to indicate ‘ malicious, cunning,’ the word being used in a good
or bad sense according to the context.—valtéziv ma) followed by
the locative case means ‘ to be transformed into,” ep. Mag. valto
“lettre de change,’ vdltozik ‘se changer.’

§ 42. valitzi] Cp. Cop. 212 wolitsa * street,’ from Rum. ulita,
Mik. v. 64,

§ 43. intrégone] inflected form of intrégo * whole, entire,’ cp.
Ack. inirego, ingrego ‘ all,” from Rum. intrég.

§ 45. pavirkiniasa] See above, §37. Archdeacon Ackerley
writes: ‘The termination is Slavonic, cp, Serb. rodjak
‘cousin,’ rodjakinja ‘female cousin.’—promsnin] see above,
§ 4.—peski voya kerel] kerav muri viya, lit. * I do my will,” means
* to feast without restrictions,” which distinguishes it from pagiv
“a celebration held in honour of a person in his presence, where
one cannot risk offending the host’: in véya ‘at will,’ one can
do as one likes, cp. Ack. voja ‘}'oy, pleasure, wish, will,” from
Rum. voi.

§ 46. halara] Etym. unknown to me.

§ 47. inkrav o ¢édéimo] means  to keep faith, to ‘be strict in
the execution of the stipulations of a contract.’

§ 48. folil] Cp. Ack. folin from Mag. foly ni—gazdi] pl. of
gazda ‘ host’ or ‘guest’; cp. Cop. 176 gazda ‘ head man of a
family * from Rum. gazd & —viirbimasa] abstract noun wir-
bimo from worba * word ’ ; cp. Ack. vorba from Rum. vorb i.
—t'em tai lima, lit. * the country and the world,” indicates * the
whole universe.’

§ 50. praba] * proof, sample, pattern,’ cp. Cop. 198 from Rum.
probi.—taito] from Germ. ‘ Zeit.—perel tamayge dragi] lit.
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“ may it fall pleasantly to you,’ with which cp. the phrase perel
pldro tuke ? “is it difficult for you ?’; drdgo in Lowari means
¢ pleasant, amiable, dear,’ the inflected drigosa ° with pleasure ’
being used in accepting an invitation; cp. Cop. 173 drago
‘ beloved * from Rum. drag, Mik. v. 18.

IIL—URUGUAYAN INTERLUDE
By GuiLLaxy HopPeEr

[N 1929 T was on the border' between Brazil and Uruguay.
A Don’t ask me what I was doing. I didn’t know then and
I still don’t know. I was following my nose and it had led me
from Rio to Sdo Paulo down through Brazil into the State of
Rio Grande and then along the frontier through pleasant little
towns where a man could lounge in the shade of a café without
worrying about mafiana.

I arrived in Sant’ Anna on the Brazilian side of the line. A
couple of hundred metres away stood the Uruguayan town of .
Rivera, one of the prettiest little places that God ever forsook.
The dilatory manner in which the extradition laws functioned
in both countries made the frontier pretty lively for those to
whom' liveliness means life. You could, for instance, shoot a

“man in Sant’ Anna around midday and drink the health of his

widow over in Rivera before lunch.
I crossed into, Rivera one morning and sat drinking an iced
gin-tonic in a little bar-cum-billiards joint. It was all luxuriously

- lazy. The ice made sweet music in my glass, and outside in the

broiling sun the trees on both sides of the street threw round
black patches of shade like giant inkspots. It was the hour of
siesta. The town was silent save for the hot rasping call of the
cicada. Here indeed was Arcadia—the Uruguayans revelling in
the delights of the * waking-sleep ' and the solitary Englishman
enjoying his ‘ Old Tom ’ and tonic-water.

Then all was shattered by the most barbaric cacophony that
ever smote the ears of slumbering South America. Up the dusty
street came a cavalcade of horses, mules, men, women and chil-
dren. I mustn’t forget the dogs. There were at least a dozen

of them: great lovably-ugly mastiffs—perros criollos, direct

-





